
Judges 2.1-5 relates the first of three confrontations between God and Israel found in 
Judges--the second is found in 6:7-10, and the last one is in 10:1-16. Each of these 
confrontations underscore the point that Israel's failure to take the Land, that we have just 
witnessed in Judges, chapter 1, was not God's fault, but Israel's own fault due to 
disobedience. Chapter two of Judges addresses the theological implications of the failure of 
Israel to conquer the Promised Land. The chapter begins with a confrontation between the 
messenger of God and Israel that prepares the ground for the rest of the chapter. Chapter two 
provides us with an interpretation of the events of chapter one. Verses one through five form 
what Daniel Block, and other commentators, call a “judgment oracle.”  The judgment oracle is 
divided into three parts: “(1) the introduction of the speaker (2:1a); (2) the divine speech 
(2:1b-3); (3) Israel's response to the speech (2:4-5).” In this session, we will look at the 
confrontation brought by the Yahweh's messenger and Israel's response.
The Confrontation 2.1-3

“The angel of the Lord went up from Gilgal to Bokim and said, I brought you up out of 
Egypt and led you into the land that I swore to give to your forefathers. I said, I will never 
break my covenant with you, 2 and you shall not make a covenant with the people of this 
land, but you shall break down their altars. Yet you have disobeyed me. Why have you 
done this? 3 Now therefore I tell you that I will not drive them out before you; they will be 
thorns in your sides and their gods will be a snare to you."

This is one of three confrontations that are described for us in Judges between Yahweh and 
Israel. The other confrontations are found in 6.7-10 and 10:10-16. Daniel Block, in his 
excellent commentary on Judges, points out that there is a “a progression in the identities of 
the communicators of the divine response to events in Israel's life: an envoy of Yahweh 
(2:1-5); a prophet of Yahweh (6:7-10); Yahweh himself (19:10-16). The envoy of Yahweh is 
identified as the angel of the Lord in the NIV, and the angel is the “confronter” of Israel in this 
passage. Historically, Christians have understood the angel of the Lord, the messenger of 
Yahweh, to be the second person of the Trinity, the Son of God, Jesus Christ, before He came 
to earth in the flesh. The term that the NIV renders ”angel” may be more properly translated 
as messenger or envoy. The term “messenger of Yahweh appears nineteen times in this 
book.” While commentators may debate whether this messenger is a heavenly being or an 
earthly prophet, the important point to remember is that the messenger is speaking for 
Yahweh and as such “what the messenger says Yahweh says, and vice versa.”
The Confronter, the messenger of Yahweh, last appeared at Gilgal, where He appeared to 
Joshua in Joshua 5.13-15. It seems safe to assume that Gilgal was where the Israelites 
established their first camp after crossing the Jordan and in preparation of their attack on 
Jericho. Gilgal, also plays a spiritual part in the life of Israel.  Gilgal was the place where 
Joshua had a memorial of twelve stones erected, where circumcision was reenacted and 
Israel celebrated the Passover. One has the sense, from the description in Joshua, that Gilgal 
may best be described in modern terms as the base camp from which Joshua and Israel 
conducted their campaigns. God was with Israel at Gilgal and He was with them during those 
early campaigns. Block suggests that this may be an attempt by Yahweh to remind the people 
that their obedience to Him, their seeking Him, and His presence with them determined their 
early success. 



“If this is so, one suspects here a deliberate attempt on the part of Yahweh to remind the 
people how the campaign had started and to get them back to their original purpose. 
Although Yahweh had accompanied Judah in the highland offensive (1.19) and Ephraim in 
the attack on Bethel (1.22), presumably by the agency of the envoy, after the compromised 
conclusion of these campaigns references to his presence in any of the tribal adventures 
disappear. Had the envoy retreated to Gilgal, perceived as the base of military operations 
so long as Canaanites remain in the land, leaving the Israelites on their own? Whatever the 
explanation, his appearance before Israel at Bokim is ominous.”

Bokim is not an actual place name, but a commemorative name based upon a specific event. 
It may even be a pseudonym for Beth-el, since that is where the Tribes of Israel were going to 
inquire of the Lord (4.5). It was also the place of the Oak of Weeping (Ge 35.4), and Bokim 
means (weeping, weepers). 

The words of the rebuke or confrontation are found in verses 1b to 3. Verse 1b deals with 
what God did for Israel, which included three things. First: I made you to go up out of Egypt. 
Second: and have brought you unto the land that I swore unto your fathers. Third: and I said I 
will never break my covenant with you. This is possibly a reference to the Land promise in the 
Abrahamic Covenant, but it could also be about the Mosaic Covenant, which stated that 
enjoyment of the Land was conditioned on obedience. The angel or messenger of Yahweh is 
clearly speaking as if He were God, because He was God.

Yahweh has always acted graciously on Israel's behalf. Yahweh had always taken the 
initiative and Israel and always been the beneficiary of His goodness. The implication in verse 
2 is that Israel was obligated to be obedient to Yahweh because of His goodness. In verse 2a, 
Israel had two obligations: first, to make no covenant with the inhabitants of this land, second, 
to break down their altars. 

Joshua's treaty with the Gibeonites, perhaps the Ephraim's treatment of the man from Bethel 
(Jdg 1:24), and certainly the willingness of the Israelite tribes to come to terms with the 
Canaanites as described in the first chapter of Judges, would all qualify as violations of this 
prohibition by Yahweh. As Block suggests: “the command must again be interpreted primarily 
in light of Ex 23.20-33 and 34.11-15. After a series of prohibitions, at the end of the former 
text, Yahweh explicitly forbids making a covenant with the Canaanites or their gods.”
Ex 34.12, 15 say the same thing. Ex 34.12: “Be careful not to make a treaty with those who 
live in the land where you are going, or they will be a snare among you.” Ex 34.15: “Be careful 
not to make a treaty with those who live in the land; for when they prostitute themselves to 
their gods and sacrifice to them, they will invite you and you will eat their sacrifices.” The 
repeating of the prohibition twice would place a great emphasis on the importance of the 
command to Yahweh—how could Israel dismiss it so easily?

The second command, looking forward to 2.6-23, demands the destruction of the Canaanites' 
altars. This command reflects the prohibition of Ex 34.13 “Break down their altars, smash their 
sacred stones and cut down their Asherah poles.” As reported, in Chapter One of Judges, the 
Tribes of Israel generally ignored this command. The dangers of the tolerant approach to 
Canaan, taken by the Israelites, are highlighted in these commands as summarized by Block. 
“Making covenants with the people of the land and leaving Canaanite institutions in place will 
lead to covenants with their gods (Ex 34.10-17).”



As shown in verse 2b, Israel failed in these obligations. The messenger of Yahweh's 
accusation is: “Yet you have disobeyed me. Why have you done this?” The question is a 
rhetorical question, with a note of indignation. The sense is, “How could you have done this 
after everything I have done for you?” This separated Israel from all other nations—Israel's 
God both hears and speaks. Daniel Block observes: 

“The Israelites were never left guessing the will of their God (cf. Deu 4.1-8). In his grace 
Yahweh had entered into covenant relationship with them, and in his grace he had 
revealed his will. The injunction to resist all alliances with Canaanites or to tolerate their 
religious practices was not Moses or Joshua's idea. In violating these commands they were 
not defying human will but the revealed will of their God.”

Verse 3, according to the NIV, states: "Now therefore I tell you that I will not drive them out 
before you; they will be thorns in your sides and their gods will be a snare to you." Now some 
might understand this verse as a statement of coming judgment upon Israel for their 
disobedience, whereby the judgment will lead to two results: they shall be as thorns in your 
sides; and their gods shall be a snare unto you. Israel failed to rid themselves of two things 
that will now become a problem to them. They failed to get rid of the Canaanites, and now the 
Canaanites will become thorns to their sides. Moreover, since they failed to break down the 
pagan altars, these will become snares to draw them into idolatry. Yahweh will first cease 
working on Israel's behalf to drive out the Canaanites, and, second, He will allow the 
Canaanites and their gods to have their way with Israel. This judgment was a fulfillment of the 
threat found in Exodus 23:20-33 and 34:1-11. Here Yahweh warns Israel that, if they did not 
obey Him, He would not drive out the Canaanites. Instead, they would face an increasingly 
hostile Canaanite population.
Block has an interesting take on this verse. 

“This verse is not intended as an announcement of future judgment for failing to keep the 
covenant but as a warning reminder of a past declaration of the consequences of making 
such covenants. The reminder consists of two parts: first, that Yahweh has ceased acting 
on the Israelites' behalf to drive the Canaanites out of the land, and, second, that he is 
allowing the Canaanites and their gods to have their way with his people.”

We may see something here that we have previously discussed, that Israel was jealous of the 
plains and the fertile land occupied by the Canaanites. Israel would not engage the 
Canaanites of the plains because of their fear of the chariots that the Canaanites possessed. 
As Israel sat on the highlands, looking down at the fertile valleys, they began to think that 
perhaps the gods of the Canaanites was stronger than Yahweh. The Canaanites had what 
Israel wanted—fertile land, wealth and prosperity that came from the fertility of the ground, 
and security. The Canaanites had chariots; if only Israel had chariots they too could be 
secure. As Block observes: “But Yahweh hereby turns their twisted theological thinking 
against them. Rather than finding new freedom in the religious structures of the Canaanites, 
the Israelites would be caught in the trap of their gods, like a fly in a spider's web.” 
The Response 2:4-5

And it came to pass, when the angel of Jehovah spoke these words unto all the children of 
Israel, that the people lifted up their voice, and wept. 5 And they called the name of that 
place Bokim: and they sacrificed there unto Jehovah.

Israel responded to the confrontation in dramatic fashion. Their first response was weeping 
(v4) over the words of Yahweh. Israel's second response was naming the place (2.5). They 



named the place Bokim, which as mentioned earlier, means, “weeping.” Third, Israel 
responded with sacrifices. However, impressive as Israel's repentance may appear, it was 
both short and shallow. 

The fact that Israel sacrificed to God at Bokim does not mean that is where the Tabernacle 
was then. Normally, the Tabernacle was the only where sacrifices would have taken place.  
However, since the messenger of Yahweh was a theophany, the Shechinah Glory, the visible 
manifestation of God's presence, it was permissible to sacrifice here. This action will be 
repeated in Judges later (6.20, 6.26, 6.28, and 13.16-20), and in II Samuel 24.25. Anyplace 
where a theophany, a visible manifestation of God appeared, it was permissible to perform a 
sacrifice at that place.

In these five short verse we see Israel as a nation, engaged not only in a physical battle with 
the Canaanites, but more important they are engaged in a desperate spiritual battle with the 
Canaanite gods. Yahweh, who has demand their exclusive worship and obedience, is on the 
one side and the desire for compromise and tolerance of Canaan of the other. Will Israel 
remain loyal to Yahweh who has brought them this far or will they follow after fertility, avarice 
and peace? The rest of the Book of Judges will reveal the answer. 

These verses also reveal that Yahweh, while He “swore never to break his covenant . . . his 
past warning is about to be fulfilled: he will stop driving out the Canaanites before Israel.” 
Instead of delivering the Canaanites into the hands of Israel, Yahweh will repeatedly do the 
opposite; He will deliver Israel into the hands of the inhabitants of the land. As the remainder 
of the book will demonstrate, the only good that happens to Israel is that done by Yahweh. 
Israel is incapable of saving itself, but they do not realize that yet. 


